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[ Scripturereading and prayer omitted]

Well thisisweek 12 in our series. One of my greatest strengthsis also one of my greatest weaknesses
and that is the need to be thorough. | could easily spend 2 or 3 more weeks on this material. But |
thought dl adong that for the seriesto be practicd it should not go over 12 parts; after all Beckwith’'s
book isonly 7 chapters. Infact, when | first started doing this| thought maybe | would do aone or two
part message— and it just kept unfolding and unfolding. But those of you who know me know that |
have a penchant to be thorough (sometimesto afault).

If you want a subtitle for today’s message it would be this: Theology, the Reformation, and the
Theol ogy of the Reformation.

| want to wrap up our look a Roman Catholicism by way of Francis Beckwith’ sbook with a series of
severd questions. Some of these questions will be under this very heading “Theology, the
Reformation, and the Theology of the Reformation.” And then we will turn our focus el sewhere.

Thefirst question—and thisiswhere we are going to spend most of our time-thefirst questionisthis:
"Is justification progressive as it relates to a Christian’s salvation?' All dong we have seen that
Beckwith refersto "thejourney of justification.” That thereisno single declaration that proclaimsthe
believer righteous before the bar of Gods court on the basis of the finished work of Jesus Christ for
that individua. Rather, Beckwith, in keeping with Roman Catholic theol ogy, sees justification and
sanctification as much the same thing; no distinction (we covered that afew weeks ago/week 9 and
due to time | am not going to delve back into it).

Therearethree essentid biblica doctrinesthat Beckwith confounds: justification, sanctification and
assurance. Now justification, asit relatesto our judicia standing before God, word means"to declare
righteous." We have noted that more and more Catholic scholarsarecoming to admit this. Itis smply
the best understanding of what the word means in its context, that is why we call it aforensic term.
It isdrawn from the courts of law. When asinner comesto ahumble faith in Jesus Christ, trusting in
his provision for hissalvation, God declaresthat person just. You can picture it as acourtroom: God
the judge of the universe lams down the gavel and says "Not guilty on the basis of the work of Jesus
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Christ!" It Isnot that God makesusrighteousin Hisdeclaration, but He declares usrighteous because
we are now united with Jesus Christ and identified with him.

Now we ask the question, "Why wasthis essential truth of the Gospel for the most part missingduring
the middle Ages?' There are severd reasonsfor that, including the fact that there was no formulated
doctrineof justification until the 16" century. That includes, by theway, the Roman Catholic Church.
They formulated their doctrine of justification at The Council of Trent.

But another key issueisthe Bible that wasin use.

The church was not studying from the Greek text but from the Latin, specificaly Jerome's Latin
Vulgate. Godin hisprovidenceraised up two men, Erasmusand Luther. Erasmuskept onefoot inthe
Roman Catholic Church and one foot out of it, while Martin Luther who left the Church entirely.
Interestingly enough, they were rivals— especidly over the issue of freewill. Therivary resulted in
Luther writing his well known tome The Bondage of the Will. Y et, while they were rivals, Erasmus
provided the Greek text that was essentid for the Reformation.

If I may go back to Luther: hewas bornin Eisleben, Germany, in theyear 1483, to John and Margaret
Luther. Asayoung man he studied law at Erfurt. Luther had no aspirationsunto formal ministry until,
in the midst of aviolent storm, alightening bolt fell at hisfeet and he cried out, "Help me Saint Ann
and | will become amonk!" True to hisword, on August 17" of 1505, Martin Luther reentered the
University at Erfurt, thistime to pursue scholastic theology.

Within him burned adesire to be forgiven, adesire to have a peace with God. He prayed, he fasted,
he confined himself to asmall cell. He wished to have assurance of savation, yet he had none. His
fellows exhorted him to find peace through meritorious works. Yet Luther sensed that he was
depraved at heart and no good thing could come from within him. He visited the confessiona daily,
sometimes spending three or four confessing sin after sin. His friend and mentor John Staupitz
reported that L uther rehearsed the sins of the previousday for six hoursstraight. So Staupitz took him
asdeand sad, "Martin you are getting a little carried away; you need to confesssomered sins." But
thetruthishehad no lasting peace. Hewould |eavethe confessiona, head straight to histiny cell, and
then he would remember asin he had forgotten or had committed a ong the way, and fear would rush
over hissoul dl over again. Hewrote of that time: "Christ seemsto me asan angry judge with asword
in His hand. Do | love God who judges sinner, who imposes the relentless decrees of His lawvs on
mens conscience? Love God? Sometimes | hate Him!"

Luther knew that nothing, humanly speaking, could remove his sin. Having grace infused to you
through sacraments, dl in an effort to be more holy, was like putting makeup on apig. Even our
best—as Isaiah tells us—our best deeds are as afilthy garment.

Luther's friends encouraged him to make a pilgrimage to Rome. Rome was the spiritud, if not the

politica capital of the world. He was awestruck by the spiritual heritage that he found there, but he
wasa so puzzled by the vice, theignorance, the superstition. He plunged himself into the Church. He
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performed Mass severd times. He pondered what was for him agreat dilemma: His parents were yet
alive while he visited Rome, but he thought to himself that if they were dead their release from
Purgatory could be secured while he was there.

Pilate's Staircase was in Rome. The Church taught that this staircase had been miraculoudy
transported from Jerusalemto Rome—-and it was said to be the place where Jesuswal ked—-and pilgrims
were encouraged to ascend on their kneeswhile praying on each step. In doing so they could gain an
indulgence.

Luther, like so many before him, ascended the stone steps one-by-one on his knees. He goesup, one
after the other, and getsto the top. And heis puzzled. What does this have to do with having my sins
forgiven? Suddenly avoice thundersin his heart: "The just shdll live by faith!" And that was it-the
message of the Old Testament prophet cited by the Apostle Paul in Romans 1:17-the passage that
ignited aflame in Luther's heart. Not only do the just live by faith, it is by faith that they are just.

Romans 3:22-24:

Eventherighteousness of God through faithin Jesus Christ for al thosewho believe; for there
isno distinction; for al have sinned and fal short of the glory of God, being justified asagift
by His grace through the redemption which isin Christ Jesus.*

Theword trandated "justified" inverse 24 isthe verb dikai o0 (tkatow). The noun formisdikaiosuné
(dtkaroouvn). These arethe wordsthat were used in the origina Greek text. The New Testament was
written in Koine (common) Greek. But Greek, as | said before, wasn’t the language of the Bible
during the middle ages. It wasn’t the language of the Bible at the early part of the reformation either.
It was Latin. It was Jerome's Latin Vulgate that served as the Bible for the Church for about 1000
years.

Now why isthat important?

WEell, for one thing, the word for "righteousness’ or "justification” in Latin isiustifacari. lustifacari
means "to make righteous.” Not "declare righteous' but "make righteous.”

Some say, "Well, that seems reasonable; after dl God is righteous and He expectsusto be so." The
problem, as we saw before, is we can't be righteous. Our sin trumps our human goodness. We're
totally depraved. We can’'t be made righteous.

Jeremiah 13:23 "Can aleopard change his spots?'

No! And neither can any man cease from being sinful.

'Unless otherwise noted, al Scripture citations are taken from the New American Standard
Bible (The Lockman Foundation, 1971).
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| cannot bewhat | am not. | cannot ceaseto bewhat | am—and what | am is someonewho isinherently
sinful—and therefore separated from the glory of God.

But thisled to akey error in Roman Catholic theology: that we have to have righteousnessinfused in
us. In other words, we have to inheritantly be made righteous or holy. How do we do that? Through
participation in the mass where someone eats the body and blood of Christ; through penance and
prayer and sacrament. But since we dl still have remaining sin, the best that a Roman Catholic can
hope for isastay in purgatory, where their remaining sins are purged from them.

But you see, as Luther studied the Greek text he started to redize that when the Bible ta ks about
justification, itisnot talking about "our being maderighteous’ (our trying to ascend some unattainable
standard of holiness). It is talking about God declaring us righteous by the one true standard of
holiness, Jesus Christ the Righteous. It isalega term. When ajudge pronounces condemnation on
acrimina, he doesn’t make him guilty of the offense of which heiscondemned, he ssmply recognizes
that he is guilty and pronounces the judgment. And in the same way, when the judge pronounces
somebody just, he doesn’t make himjust (iustificari), rather he declares himto be just before the bar
of thelaw. And if you say, "Well, how can that be, becauise we are not ‘just’ before the bar of God's
justice," theanswer isGod justifiesus solely on the basis of the person and work of Jesus Christ. God
declaresusjust beforewe arein fact just. That’s great news, that’ sthe Gospel! Justification isto be
declared righteous. It isnot on the basis of your righteousness (remember you have none). It’ son the
basis of Another’'s Righteousness. That is why we call it a foreign righteousness. It is on the
righteousness of Jesus Christ, the Son of God, Himself God, the spotlessLamb of God. And asl said,
Roman Catholic scholars are beginning to admit to this: that the word does not mean "to be made
righteous’ but "to be declared righteous.”

| cited this earlier in our series. Joseph Fitzmeyer, a Roman Catholic scholar, in his commentary on
the book of Romans writes:

‘Justification’ is drawn from Paul's Jewish background, expressing a relaionship between
human beingsand God, ajudicid relationship, either ethicd or forensic (i.e. related to human
conduct and law courts: Deut 25:1; cf. Gen 18:25-26). Dikaios, "righteous, upright,” usualy
denoted a person who stood acquitted or vindicated before ajudge's tribunal (Exod 23:7; 1
Kgs 8:32; Job 31:35-37), and thus aright relationship with other human beings.

He goeson to say:
When, then, Paul in Romans says that Christ Jesus "justified" human beings "by his blood"

(3:25; cf. 5:9), he means that by what Christ suffered in his passion and death he has brought
it about that sinful human beings can stand before God's tribuna acquitted or innocent, with

2Joseph A. Fitzmyer, S.J., Romans, A New Trandlation with introduction and Commentary,
The Anchor Bible Series (New Y ork: Doubleday, 1993), 116.
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the judgment not based on observance of the Mosaic law. Thus "God's uprightness' is now
manifested toward human beings in a just judgment, one of acquitta, because Jesus "our
Lord...was handed over (to desth) for our trespasses and raised for our justification™” (4:25).
Thiswasdonefor humanity "freely by hisgrace" (3:24). For God has displayed Jesusin death
("by hisblood") as"amanifestation of hisuprightness...at the present timeto show that heis
upright and justifiesthe onewho putsfaith in Jesus (3:26; cf. 5:1). . . . Paul insistson the utter
gratuity of thisjustification, because "dl aike have sinned and fal short of the glory of God"
(3:23). Consequently, this uprightness does not belong to human beings (10:3), and it is not
something that they have produced or merited; it isan alien uprightness, one bel onging rightly
to another (to Christ) and attributed to them because of what that other has done for them.?

That sounds like the writing of a Reformer, not aRoman Catholic scholar.

There's no double-jeopardy in God's court. We are justified once just as Jesus Christ died and rose
again once. Thereisno "journey of justification” as Dr. Beckwith likesto put it, that you are justified
a the moment of baptism, that is as an infant, and you go through the hoops and the stepsin the
Roman Catholic church trying to accrue agreater justification (ajustification that can be totally lost
through mortal sin— and you are back at the bottom of the ladder to start dl over again). Then,
hopefully, if you have enough (righteousness) you will gain entrance into heaven or have a shorter
stay in purgatory. But that is faulty theology based in large part to an inaccurate trandation from a
Latin Bible.

And that is not the only reason, mind you. The entire doctrine was perverted, at least in part, if not
entirely, by the Vulgate.

The entire doctrine of repentance was perverted, at least in part, if not entirely, but the Vulgate which
trandated "repent” in Matthew 4:17 by penitentiam agite (to "do penance").

By using Erasmus Greek New Testament, L uther recognized the error and wrote, "When our Lord
and Master, Jesus Christ, said ‘Repent,’ he meant that the entire life of believers should be one of
repentance.”

The gospel caled not for an act of penance but for aradica change of mind-set and an equally deep
transformation of life. Later hewould writeto Staupitz about thisglowing discovery: "l ventureto say
they are wrong who make more of the act in Latin than of the change of heart in Greek!"

Beckwith clearly misunderstands what Justification isall about. He cites Roman Catholic Richard A
Wright:

3bid., 117-118.
“Sinclair Ferguson, "Medieva Mistakes."
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. Justification, though momentary when one first receives it through Baptism, is adso
progressive. . . . So, then, the rea question is whether Paul and the other non-Gospel New
Testament authors teach that the entirety of justification is mere imputed righteousness that
occurs once and for al. The answer to which | arrived was "no."®

Beckwith admits that justification in Scriptureis portrayed as apast event. But he also clamsthat it
isportrayed asapresent and futureredity. He citesthe following passages asbeingindicative of apast
justification:

Romans5:1-2 Therefore having been justified by faith, we have peace with God through our
Lord Jesus Christ, through whom a so we have obtained our introduction by faith into this
grace in which we stand; and we exult in hope of the glory of God.

Romans 5:9 Much morethen, having now been justified by Hisblood, we shal be saved from
the wrath of God through Him.

1 Corinthians6:11 And such were some of you; but you werewashed, but you were sanctified,
but you were justified in the name of the Lord Jesus Christ, and in the Spirit of our God.

Romans 8:24 For in hope we have been saved, but hopethat is seen isnot hope; for why does
one a so hope for what he sees?

WEell, he cites three passages correctly, but the fourth, Romans 8:24, isn't taking about justification
at dl—-well not specificdly—but | will give himthat. These aretalking about something that happened
in the past.

But then he cites some passages that claim justification isaso apresent redity:

1 Corinthians 1:18 For the word of the crossisto those who are perishing foolishness, but to
us who are being saved it isthe power of God.

1 Corinthians 15:2 by which also you are saved, if you hold fast the word which | preached to
you, unless you believed in vain.

2 Corinthians 2:15 For we are afragrance of Christ to God among those who are being saved
and among those who are perishing;

Very good Dr Beckwith. But none of those passages are talking about justification. The word for
justification is not being used. You see this is what we cadl in logic a category error. He takes
something from a different category to prove apoint. But it is gpples and oranges. Justification and

*Francis J. Beckwith, Return To Rome: Confessions of an Evangelical Catholic (Grand
Rapids: Brazos Press, 2009), 101.
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savation both relate to what we call soteriology, the doctrine of sdvation. But they're different. It
would belike metaking about election and claming that electionisconditiona: "Y es, the Bible says
we are predestined but it aso warns we need to continuein the faith if we are to be saved.” No, you
have crossed categories. Y ou’ ve taken aconcept related to perseverance and tried to import that into
predestination. You can’'t do that, yet | seethisal the time. Peopletry to make some doctrina point
using a passage that isn’t talking about the same doctrine they are trying to prove.

We see the same thing when he cites passages that relate to afuture justification:

Romans 2:13 for not the hearers of the Law arejust before God, but the doers of the Law will
bejustified.

We looked at that passagein Part 11. Thisis not saying that anyone can be justified by keeping the
Law. You've got to read the context clearly.

He dso cited Gdatians 5:5 (For we through the Spirit, by faith, are waiting for the hope of
righteousness). That’s not talking about justification.

Then there's 1 Corinthians 3:15:

If any man's work is burned up, he shal suffer loss; but he himself shall be saved, yet so as
through fire.

That’ snot talking about justification. And please, thisisnot purgatory. It doesn’t even apply to every
believer. Thisis about Christian leaders. Thisis about the faithfulness of ministers of the Gospel.
Again read the context.

1 Corinthians 5:5 where Paul says:

| have decided to deliver such aoneto Satan for the destruction of hisflesh, that hisspirit may
be saved in the day of the Lord Jesus.

Thisisabout church discipline, not justification.
1Timothy 2:15:

But women shall be preserved through the bearing of children if they continue in faith and
love and sanctity with self-restraint.

| have no ideawhy he cites that passage; it has nothing to do with justification.

2 Timothy 4:8:
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inthefuturethereislaid up for methe crown of righteousness, which the Lord, the righteous
Judge, will award to me on that day; and not only to me, but adso to dl who have loved His

appearing.
Thisisglorification, not justification. Again we have a category error.
And 2 Timothy 4:18:

The Lord will deliver me from every evil deed, and will bring me safely to His heavenly
kingdom; to Him be the glory forever and ever. Amen.

Again, apassage that's not taking about justification.

You see, you can’'t ding verses around like paint from a bucket hoping that it sticks somewhere and
ends up looking good. Doing the with paint might get you agrant from the NEA. Doing it with the
Bible getsyou in trouble.

Now | want to look at something very, very important. Thisisour second question. "What isthe
relationship between justification, sanctification, and assurance (or assurance of salvation)?' What
isthe relationship between these three things'

Well, first of dl, justification occurswhen someonewho iselect, who is chosen before the foundation
of the world, comesto saving faith in Jesus Christ. It is by Grace through faith. In other words, it is
simply by believingin Christ that we are saved. God quickensour hearts, we believe and repent, and
are declared righteousin Christ. Our sinis credited to him. Hisrighteousnessis credited to us. That
ispurely grace: wedon't earn it, wedon’t merit it. It snot, asRoman Catholics clam, that God gives
usthegraceto merit salvation. That isthe heresy of Semi-Pelagianism. No, it is100% unconditionaly
by God's sovereign grace to his Glory.

However, whenever a sinner is justified, the same one is dso sanctified and put on the road to
sanctification (or growing in Christian graces/ discipleship). Justification happens once, only once.
The elect can not loseit and it cannot be improved upon. It isnot that my justification is better than
yours. Or my justification is more mature than yours, or holier than yours. How could that be?Itisal
about Jesus Christ. If my justification is 100% in Christ, how can that be improved upon? How can
Christ improve upon Himself? Is He divided, giving to one 80% of Himself and another 100 %7
That’sludicrous! He is the standard for perfection and that standard isimmutable.

Now whilejustification occurs apart fromworks, that doesn’t mean that justified sinnersgo on living
like they did before they were justified. When someone is born again they receive the fullness of the
Holy Spirit. They are anew creation in Christ. They are partakers of the New Covenant, adopted as
children of God. God ensures that His children walk worthy before Him. As | like to put it, our
spiritua DNA has been changed so we can’t live like we did before.
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This was the accusation of Rome against the reformers: "If you make it dl of grace and take away
works people are going to live sinful lives."

Well that’ sthe same argument Paul dedt within Romans6. After talking about God’ srich grace, and
how grace aboundsover sin, he addressesthe questionin verse 1, "Shall we continuein sin that grace
may abound?' After dl, if grace trumps sin, then the more you sin the more grace, so letssin so we
can just have aheyday in grace! And what does he say that that? Mé genoito! "May it never be! How
shdl wewho died to sin fill livein it?' It’sincongruous. If you are abeliever in Jesus Christ your
DNA is changed, you've died to sin, you can no longer live the way you did before.

Luther wrote:

True fath, of which we speak, cannot be manufactured by our own thoughts, for it is solely
awork of Godin us, without any assistance on our part. AsPaul saystothe Romans, it isGod's
gift and grace, obtained by one man, Christ. Therefore, faith is something very powerful,
active, restless, effective, which at once renewsaperson and again regenerateshim, and leads
him atogether into anew manner and character of life, so that it isimpossible not to do good
without ceasing. . . . [if works] do not follow, it isasure sign that there is no faith there; but
only an empty thought and dream, which they fasely cdl faith.

That'swhat istaught in the Scriptures. Ephesians 2:8-10

For by grace you have been saved through faith; and that not of yourselves, it is the gift of
God; not asaresult of works, that no one should boast. For we are His workmanship, created
in Christ Jesusfor good works, which God prepared beforehand, that we should wak inthem.

You see, it'sonething to bereligious, it isanother thing to be regenerate. My experience as aRoman
Catholic back then, and my experience with Roman Catholics today (including my family members)
isthat they arereligious, but not regenerate. My friends, it isdifficult to feign genuine savation. Either
someone isanew creation in Christ or they are not.

Now as | mentioned a couple of weeks ago, one of the things we have to be clear on is to keep
justification and sanctification separate. Not separated, but separate. If you don’t keep them separate,
then you mistakeliving the Christian life, or obedience, with your very salvation (justification). If you
blend your obedience with your savation what do you get? In other words, if your savation hinges
on what you do, what do you get? Y ou get aworks savation right?

Justification, being declared righteous in and through Christ, is not of works. But wherever thereis
true justification works follow. And that’s why we say they are separate, but not separated. If you
don’'t separate them you have a Roman Catholic view of salvation "by works + God's grace = merit
= equals heaven."

If you isolate them, you have aview of salvation that saysthat you can be atrue Christian and good
works are of no consequence. That is antinomianism, what Paul argued against in Romans 6.
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Now what about assurance? What about assurance of salvation?In other words, can | know with any
degree of certainty that if | wereto diel am going to go to heaven? And | have that assurance of that?

Beckwith talks about afriend (the footnote tellsyou it's the Christian apologist Grek Koukl) who has
stated that Roman Catholicscan have no assuranceof eternd life. Beckwith triesto turn thetablesand
asks:

... 1t seemsthat one can present the Reformed view in such away that ‘works are asmuch a
necessary condition for justification as they are for the Catholic view. Remember, the
Reformed view asserts that good works follow from true conversion and are part of one's
post-justification sanctification. Presumably, if one clamsto have been converted to Christ,
i.e. justified, and no good worksfollow, then onewasnot ever redly justified. Thismeansthat
for the Protestant view of justification, good works are a necessary condition for true
justification. The fact that the good works occur chronologically after conversion does not
change their logical character as anecessary condition for justification.®

Beckwith continues to demonstrate that he knows very little of Evangelicd Theology. He says that
thismeans, for the Protestant view of justification, that good works are anecessary condition for true
justification. No, there are no conditions for true justification. Evidences are not conditions. In fact
if  usehisfaulty logic | could say that according to Hebrews 12:6 God disciplines every true child of
His. Therefore, God's discipline isacondition of justification. This, of course, isfoolishness.

Now he goes on to say:

And neither view is better at establishing for the believer subjective certitude of heaven. For
example, the Protestant, who said the sinner's prayer or answered an dtar cal,’” but shows no
evidence of justification, islikely to have less certitude about his eterna fate than the faithful
Catholic who, confident in God's promises, regularly attends M ass, receives the sacraments,
engagesin spiritua disciplines, and triesto obey the commands of Christ.?

| would hope that someone who "says the sinners prayer” or "answers an dtar cal” but doesn’t have
any change of life giving "no evidence of justification"—l would hope that they would have no
assurance. Read James, 1John, Hebrews. But that doesn’t mean assuranceisgrounded inworks. It's
not, it isgrounded in Christ.

SReturn to Rome, 109.

’It is noteworthy that Beckwith uses for an example historically recent, not to mention
unbiblicd, practices such as saying a"sinner's prayer" or answering "an dtar cdl.”

8Return to Rome, 109-10.
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Now it’ sinteresting to notethat traditionally Roman Catholics have been warned against claiming any
assurance of savation. Here' s the council of Trent on assurance (Canon XV):

If any one shall say, that aman, who is born again and justified, is bound of faith to believe
that heisassuredly in the number of the predestined; let him be anathema

You see, there is no assurance in the Roman Catholic system. Beckwith and others can try to spin
Reformed theology in away to try to make it look the same, but it’sjust spin.

Now | think we are ready for the Roman Catholic dide entitled "Justification, Sanctification, and
Assurance."®

Note-Justification and Sanctification—there is no red distinction, or to put it in more common
Evangelicd jargon, wetak about "when you were saved." Okay, that was something that most of us
can point back to and say, if not adate or amoment, aseason in our life when we passed from darkness
tolight. Wedon't say,"Ohwhenwereyou following Christ?' "Oh, | followed hatingly here and better
there." No, when you "were saved" is something we talk about that happened only once.

That’sjustification.
Sanctification isour discipleship.

InRomethereisnored distinction. Remember it is"thejourney of justification.” We could talk about
"the journey of sanctification,” growing in the Christian life. They tak about a "journey of
justification.” Trying to achieve that which, in redity, is not achievable.

Salvation in the Roman Catholic scheme of thingsis by righteousnessinfused, not imputed. Imputed
means "charged or credited.” | can credit money to Jerry (he doesn’t need it) but | could credit it to
him. That means he did not deserve it. Or he can go out and earn it on his own, then it would be
infused by him. So salvation isinfused to the soul through baptism, these are the works, baptisminto
the Roman Catholic church, sacraments, the Massisabig oneit—is essentiad (one must eat literaly
the flesh and divinity of Christ in order to have the hope of salvation)—and faith cooperating with
works. So the Catholicison ajourney of progressivejustification. Cooperating with graceto become
more righteous. Cooperating with grace, again that isthe grace being infused to the soul. (However,
al but the most holy, pious of men and women will have to undergo a find purging of sin in
purgatory—unless you have alot of money—then money does take avay sin.)

Any assurance of savation is based on obedience a priori (before the fact) Real assurance is not
possible, and as we saw, is forbidden. So for a Catholic to have any assurance of salvation? | am not
sure what that realy means. For me? AsaCatholic | was not sure what that meant. Especidly when

°A PDF copy of the origina PowerPoint dideis available online
(www.tonybartol ucci.com/sermons/rome.pdf).
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you've got purgatory standing before you. Any assurance, any hope of salvation, is based on one’s
obedience. It is based by having grace infused to the soul, through baptism, through the Catholic
church, through mass, faith cooperating with works, through the confessiond.

God is not sovereign in justification or sanctification. There is no unconditional €ection in Roman
Catholic Theology. There' s no perseverance of the saintsin Roman Catholic theology. Rather it is
a semi-pelagian synergism of grace and works (contrary to the spin that their apologists put on it).

Again, on Page 110, Beckwith refersto the Catholic understanding that justification isaprocessthat
is aresult of a Christian’s cooperation with God's grace. That is the age-old heresy of Semi-
Pelagianism. (You can look it up in Wikipedialater.) That man cooperates with God in order to be
saved.

| want you to compare our second chart: The Biblica, Reformation Doctrine of Justification,
Sanctification, and Assurance.”

| want you to note that jusification and sanctification are separate. Remember in the Catholic dide
there were no distinctions, they were together. Here the are separate, however, they are not isolated.
Where justification truly is, sanctification follows (achange of life ensues). Our salvation is by grace
aone through faith aone in Christ done. Our sanctification is the essential fruit of justification.
Assurance is afruit of saving faith based upon the object of faith, Jesus Christ the Righteous.

Thisis so important. Most Christians a one time or another (me included) have struggled with the
assurance of savation. Am| really regenerate? When | stand before God is He really going to say,
"Yes, My beloved, enter in."?

Most Christiansat onetimeor another have struggled with that question. And the problemisthat, they
arelooking at their works. They arelooking at their sanctification. Calvin warned against this. Don’t
look at yourself for assurance. Thereis no assurance to be found in self.

Let me ask you who are doubting: "Who did you believe to save you?' Y ou answer, "Jesus Christ."
Why would you then look to yourself? No, you look to Christ! When you doubt you fleeto the cross!
Y ou embrace Christ! That iswhat | do. Thisiswhy | say the Gospel should bemusicto our ears. The
fact that Chirst is our Sufficient Savior who loved us, who died for us, who paid the pendty that we
could never pay. And when we hurt, when we doubt, we flee to the cross and thereishope, dl of our
hope, bound up in Christ! That's the Gospel.

So thetrue Christian evidenceisachange of life and aprocess of sanctification. Part of that evidence
isrecognizing how wretched we are and how much we deserve the eternity of Hell. In fact the phrase
weuseissimul iustuset peccatore: "we are oncerighteous and sinful." Our righteousnessisin Christ.

YA PDF copy of the origind PowerPoint slide is available online
(www.tonybartol ucci.com/sermons/reformation.pdf).
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God is sovereign in the moment of justification, aswell asin the process of sanctification. He wills
to work in us according to His good pleasure.

Now compare that to the category errors Beckwith makesin saying that justification, quote,

... hasno ontologica status, that it isnot adivine quaity that can change nature over timein
the soul of the believer who cooperateswith God's free gift of grace. For my friend aswell as
many others, the 'grace’ the Christian acquiresat hisinitial conversion (and/or baptism) isjust
the name the Bible attributesto the lega declaration that we are no longer considered guilty
in the eyes of God for our sins because Christ took our punishment on the cross. . . . But
again, for Catholicsthe gift of grace isfar more than alegd declaration.

What does that mean? For us justification is nothing more than alega declaration? Now again the
mi sunderstanding of someone who should know better. | don’t know how many times| can reference
this, but he does not understand Reformed theology and the relationship between justification and
sanctification.

Justification leads to sanctification as part of the entire ordo salutis, the order of salvation, but
justification should not be confounded with sanctification.

In saying that "for Catholics the gift of graceis far more than alega declaration” Beckwith sets up
another straw man. | agree that the gift of God's grace is more than alegal declaration, but that's
because | understand God'sgrace asencompassi ng not only my justification, but my sanctification and
glorification, aswell. Romans 5 says "we stand in grace.”

We see the same thing in this quote from pages 84 and 85 :

But the grace one receivesis lega or forensic. This means that grace is not red stuff that
changes nature, but merely the name given to God's graciousness by legd ly accounting to us
Christ's righteousness.™

L et me give you amuch better treatment by Charles Hodge, the wonderful theol ogian of generations
past:
So when righteousness is imputed to the believer, he does not thereby become subjectively
righteous. If the righteousness be adequate, and if the imputation be made on adequate
grounds and by competent authority, the person to whom theimputation ismade hastheright
to be treated as righteous. And, therefore, in the forensic, although not in the moral or
subj ective sense, theimputation of the righteousness of Christ doesmakethesinner righteous.

“Emphasis mine. Beckwith uses the term "merely" severa timesin hisbook in an attempt
to downgrade the quality of what well-informed Evangelicas hold dear. God's righteousnessiin
Christ isnot "merely" anything.
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That is, it gives him aright to the full pardon of dl hissinsand aclamin justice to eternal
life2

It giveshim anew nature and it makeshim apartaker of the New Covenant and it gives him the Spirit
of Grace.

Beckwith aso writes that:

For the practicing Catholic, good works, including participation in the sacraments, works of
charity, and prayer, are not for the purpose of earning heaven. For good works are not meant
to pay off adebt in the Catholic scheme of things. Rather, good works prepare us for heaven
by shaping our character and keeping usin communion with God so that we may be"holy and
blamel ess and irreproachable before him." (Col. 1:22).

Another common spin put out by Roman Catholic apol ogiststhat Roman Catholicismisnot aworks
righteousness system. Sometimes when you unwind their argument you find out that what they are
saying isthat God is graciousin dlowing men to merit eternd life.

| think we have demonstrated clearly enough throughout the seriesthat the sacramentsand good deeds
are essentid in the Roman Catholic scheme of things to any hope of savation. In fact the Roman
Catholic Church teaches that some saints have so many good deeds they go into what is cdled a
"treasury of merit" whereby othersin need can borrow from the bank and get some of their lossfilled
up by means of another's gain.*

Here isaquote on the treasury of merit:
The good works of Jesus Christ, the saints, and others could be drawn upon to liberate souls
from purgatory. In 1343 Pope Clement VI decreed that al these good works were in the
Treasury of Merit, over which the pope had control .*®

Theology, the Reformation and the theol ogy of the Reformation.

Isjustification progressive asit relates to a Christian's savation?

2Charles Hodge, Systematic Theology, 111:145.
BReturn to Rome, 105.

¥sthis not aform of imputation, the same thing that Romanists claim is contrary to the
Bible and reason? Y et our imputation comes from the riches of Christ, not the supposed graces of
sinful men who have been granted saintly status by an institutional church.

Bywww. britanni ca.com/EBchecked/topi ¢/1070220/ T reasury-of-Merit.
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What isthe relationship between justification, sanctification, and assurance of sdvation?
Then, thirdly, Why the doctrines of grace?

First of dl, what are the doctrines of grace? | am sure most of you know what | mean when | use that
phrase. These are the doctrines that were revived, not invented, in the 16™ century Reformation.
Revived from Augustine, fromthe Council of Orangein 529. Revived fromtheteaching of Scriptures.
The Doctrines of grace includes God's sovereignty in sdvation, unconditiona election, man's
inability to save himself (that’ stotal depravity), the al-sufficient death of Christ on the cross (that’s
particular redemption), God' s preservation of the elect, that isthose whom he calswill be saved (we
cal that perseverance). | am afanatic when it comes to the doctrines of grace. Why? Because the
doctrines of grace stand sentry over the purity of the Gospel.

The doctrines of grace, like araging flood, drowns all manner of works righteousness, al boasting,
al sacramentdism, dl the efforts of mento control who can be aChristian by saying, Y ou must come
through our church our way." Infact Beckwith’ sfreewill theism standsin contrast to God’ ssovereign
grace. Hisvery first paragraph istelling in that regard:

It'sdifficult to explain why one movesfrom one Christian tradition to another. Itisliketrying
to givean account to your friendswhy you chose to pursue marriage to thiswoman rather than
another, though both may have avariety of qudities that you found attractive.’®

You see, you place this under the category of "choosing my religion." A shift from one Christian
tradition to another, like ashift from one woman to another. And throughout his book he gppedsto
reason (that’ sin keeping with his Thomist philosophy). And | wish | had more time to devel op that;
| don’t, but sufficeit to say, in the philosophy of Thomism, which comes from Thomas Aquinas, the
theologicd father of the Roman Catholic church, reason reigns supreme.'’

Butif thedoctrinesof total depravity and unconditional election aretrue, Thomismisfa se, Romanism
isfdse.

What about Augustine? | am dways careful when | go back to quoting the early church fathers
(becausethewritings are so voluminous, there are so many of them, and peopl e pick and choose-and
Augustine, of course, has been claimed by both sides, the Reformed and the Roman Catholic).

®Return to Rome, 11.

The Thomist concept of natural reason is not to be confused with the reformationa view
of logic which has arightful placein abiblica worldview when understood in keeping with the
nature of God and the depravity of men.

Page 15 of 22



Now keep in mind that Augustine isone of the Four Doctors of the Catholic Church. And clearly he
upheldtotal depravity and predestination. He a so said that perseveranceto theend wasagift of God;s
grace. Even faith was agift of God' s Grace.

| just want to give you these two quotes. Thisis Augustine on the predestination on the saints. | want
you to know that both these quotes are contrary to stated Roman Catholic theology and contrary to
what Beckwith has written in his book (and his understanding of God’ s sovereignty).

Here we have Augustine in the 5" century:

Certainly such an election is of grace, not a all of merits. For he had before sad, "So,
therefore, even at this present time, the remnant has been saved by the election of grace. And
if by grace, now it is no more of works; otherwise grace is no more grace." Therefore the
election obtained what it obtained gratuitously; there preceded none of those things which
they might first give, and it should be given to them again. He saved them for nothing. But to
the rest who were blinded, as is there plainly declared, it was done in recompense. "All the
paths of the Lord are mercy and truth." But His ways are unsearchable. Therefore the mercy
by which He freely delivers, and the truth by which He righteoudy judges, are equaly
unsearchable.”®

Thefaith of these, which worketh by love, either actudly doesnot fail at dl, or, if thereare any
whosefaithfails, itisrestored beforetheir lifeisended, and theiniquity which had intervened
isdone away, and perseverance even to the end is dlotted to them. But they who are not to
persevere, and who shall so fall away from Christian faith and conduct that the end of thislife
shdl find them in that case, beyond al doubt are not to be reckoned in the number of these,
even in that season wherein they are living well and piously.*

In other words, even when you look and say, "Well that person redly lookslike aChristian, they look
likethey areliving piously," but then they apostatize from thefai th—you can be confident they weren’t
given the gift of perseverance because they weren't in the number of the elect and weren't given the
gift of true saving faith.

So Augustineunderstood that el ection, faith, and even perseveranceweresovereign giftsof God given
to whom He willsto His Glory. That was revived at the 16™ century Reformation.

And thisis our second main point—even though we are about three-fourths done-thisis our second
main point:

80n the Predestination of the Saints, 11.

YTreatise on Rebuke and Grace. By Aurelius Augustine, Bishop of Hippo. In One Book,
Addressed to Valentine, and with Himto the Monks of Adrumetum, A.d. 426 or 427 Chap. 16.—
Whosoever Do Not Persevere Are Not Distinguished from the Mass of Perdition by Predestination.
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The Reformation, Reviva or Rebellion?

Was the Reformation of the 16™ century agreat reviva or an act of rebellion against the Church of
Rome?

Roman Catholics consider us to be in schism, to be rebels. They claim that this started with Martin
Luther, who rebelled against the true Church of Jesus Christ. And as aresult of thisrebellion, fueled
by sola scriptura, we today have more (and this is the number they often give) more than 33,000
different denominations dl at odds with one another. This because we have no gpostolic interpreter
of the Scriptures. So none of us know what it means and we dl get in our little groups, 33,000
different denominations. The fact is. that number is amyth. A man by the name of Eric Svendson
findly found where it came from. Some guy who did awork. This guy counted every independent
church as a separate denomination. And that’s how he came up with anumber33,000. There aren’t
33,000 different denominations. Probably not any more than about 200 meaningful different
denominations. And thefact isthat thosethat believein the inerrancy and inspiration of Scripture are
very much united. We are not al redly at odds with one another.

But beyond that | am going to argue that the Reformation was the greatest reviva this side of Acts
chapter 2.

I’ve got arather long quote. It isfrom a1951 book Heroes of the Reformation. Y ou can follow aong
(I want you to think about what happened at the Reformation, how the Gospel spread throughout
Europe as | read this quote):

The Protestant Reformation possessed definite characteristics, many of which set it apart from
any other revolution in history. One of the distinguishing features was its territoria scope.
It began simultaneoudy and independently in various European countries. About thetimethat
Martin Luther posted his ninety-five theses on the church door in Wittenbergin 1517, John
Colet, dean of St. Paul'sin England, was denouncing the abuses of the Catholic Church and
upholding the supremacy of the Bible asthe rule of faith. Lefevre in France and Zwingli in
Switzerland were at the same time preaching against the evils of the church and pointing to
Christ asthe door of salvation. Although Luther iscalled the originator of the Reformation,
the other Reformers discovered and preached the same message that he did, without having
recelved knowledge of it from him.

There was a power, however, that brought the Reformation into existence and made its
progress possible and that was the Holy Scriptures. The Greek New Testament prepared by
Erasmuswasahelp to scholarsal over Europein learning the way of truth and life. After the
Reformation once got under way, there existed agreat friendship and fraternization among the
Reformers. Therewasfrequentinterchange of ideas, and hospitality wasfreely extended. One
of the surprising featuresof the Reformati on wasthisextent of contact and cooperation among
the Reformers as they encouraged each other in their efforts. The Reformation spread with
great rapidity.
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Of course, consolidations, refinements, and extensions needed to be made; but that so
tremendous arevolution, on such avast scae, could be executed in so short atime, bringing
with it a complete change in thought and habit, still remains one of the amazing events of
history.

The Protestant Reformation actualy began in Europe's citadel s of learning, her universities.
There were scholars, such as Luther and Melanchthon a Wittenberg; Erasmus, Colet at
Oxford; Bilney, Latimer, and Cartwright at Cambridge; and Lefevreand Farel at Paris. Almost
without exception the |eaders of the Reformation were highly trained men of that generation.
In some instances, as Beza and Tyndale, they ranked high as men of letters. Others, like
Cranmer and Vades carried responsibilities a court. . . .

Why was this so necessary at that time, when in other ages men of lesser abilities and
education have been used effectively to preach the gospel with power? At least two answers
can be given: Only the educated knew the Hebrew, Latin, and Greek necessary to read the
Bible as it then existed. Then, too, it was essentia that the Bible be trandated into the
vernacular of each country so that the common people could havethe privilege of reading the
Scripturesin their own tongue. This task demanded scholarship.

All the preaching of many Luthers, Latimers, Zwinglis, Knoxes, and Wisharts would have
failed to accomplish the Reformation if, a the sametime, the Bible in the vernacular had not
been provided for the common people. If a the moment L atimer was preaching at Cambridge
it had not happened that Tyndae, who had fled to the Continent, was smuggling back
thousands of copies of the English New Testament so that every Englishman could read the
way of salvation for himself, there would have been no Reformation in England. A similar
situation occurred in Germany, France, and other countries.

With these two phases must be combined the indispensabl e third: the invention of printing,
which had made possible the publication of the trand ations of the Bible and had brought the
price within range of the common man's purse. Within aten-year period many of the nations
of Europe had received trand ations of the Bible in their own tongue. Luther had trandated
it for Germany in 1522, L efevre for Francein 1523, Tyndae for England in 1525, Bruccioli
for Itay in 1532. Within the next ten years Francisco Enzinas had trandated the Bible into
Spanish, and Petri had trandated it into Swedish. Shortly after, Karoli, one of the most
energetic of Magyar preachers, had donethe samein the Magyar tongue. Another noteworthy
characteristic of the Reformers was the basic agreement on important doctrines. The tenet
uponwhich al Reformersagreed wasjustification by faith. They believed that sdvationisnot
obtained by works, fasting, money, or penance, but that it is God's free gift. This doctrine
formed the cornerstone of the Reformation. Agreement also existed on the supreme and
sufficient authority of the Scriptures, Communion in both kinds, and the disavowd of saint
worship, images, relics, purgatory, mass, celibacy, and the pope as head of the church. . . .
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The Reformation proper, the break with Roman Catholic authority, was accomplished in a
relatively short time; but not al the papa teachings were abruptly terminated....The
Reformation was a continuous, al-enveloping movement of action and reaction, accruing
more glory by the addition of morelight. It was aglorious spiritual awakening.”

Beginning with the Reformation, amost 500 years ago, we are seeing the evangelization of theworld.
Think about groups like Wycliffe Bible Trandators, named after "the morning star of the
Reformation," John Wycliffe, who was the first to trandate the Bible into English from Latin.

His followers traveled around England preaching the Gospel. Decades after his death in 1384 the
Roman Catholic Church dug up hisremains and burned them to powder asaway to condemn his soul
to eterna torment. Today the Bibleisbeing trand ated into thousands of |languagesby men and women
who work under his name.

Think about the myriads of mission organi zationsworkingin partnership with one another around the
world. Therearerevivasin Latin Americaand East Asia. Positive reports from placeslike the former
Soviet Union.

Some of the placesthat are being evangelized are steeped in Roman Catholicism and have been so for
generations. | think of placeslike Brazil and the Philippines. Rome brought no light of the Gospel of
Christin these places; the peoplethere are steeped in superstitions and dead religiosity. It isthetruth
of the Gospel that has brought new life to those formerly darkened nations. The Reformation have
been arebellion against the state church, but it wasn't arebellion against God. It was fueled by His

Spirit.

IsRomethetrue church, the true church of history? Beckwith’ suse of quotes (I wish | had moretime
to unwind the statements of Evangelicd sthat he quotesin hisfavor). He quotes advocates of the New
Perspectiveon Paul. Well, they arenot Evangelical. | never did get to that did 1? The New Perspective,
amovement popularized by the Anglican churchman N.T. Wright. Advocatesof the New Perspective
clam that justification is by faith and works.

Guy Prentice Waters writesin his book on the subject:

The soteriologica sympathies of the New Perspective on Paul (NPP), to the degreethat these
sympathies exits, are not with Protestantism, but with Roman Catholicism.?

“Gideon and Hilda Hagstotz, Heroes of the Reformation (Rapidan, VA: Hartland
Publications, 1951),12-16.

W\Waters, xi.
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Beckwith aso quotes Allistair McGrath, unfairly; JN.D. Kelly, adso unfairly; and Carl Truman who
isprofessor of theology at Westminster Seminary in Philadel phia. Interestingly Truman wrote abook
recently inwhich he countered Beckwith’ sclaims. Truman, also clamsthat hisextensive study of the
early church fathers has solidified his decision to reman in Geneva (that is, being an Evangelicd
rather than cross the Tiber to Rome).

Well, hereisthe biggest question of al (and the last one): What is the Gospel ?
Does Rome posses asimple answer this question: What must | do to be saved?

| discovered that my series had made it out on the blogosphere- &t |east to one blog where zed ous
Evangelicds and equaly zealous Roman Catholics were debating my character, veracity, and
everything else. | don’'t have time for blogs, but | just saw some things that were just so badly
misrepresented that | thought, "Well, | am going to go in there and seeif | can clarify afew things.”
Probably surprised some people. And | just cut to the chase, | said, "Can one of my critics Ssmply
answer this question: What is the Gospel? Over 250 posts on this one page. Over 250. From my
looking throughit, | found two people, two Roman Catholicsthat attempted to answer the question.
Onecited Pope John Paul. The other who claimed to be aconvert from Evangelicaism gavean d most
Evangelicd answer, which was not too surprising. No one mentioned anything related to the cross.

What isthe Gospel ?What do | need to do to be saved? The answer Paul and Silasgavein Acts 15:29
was very simple: "Believe in the Lord Jesus Christ and you will be saved.”

You see, there has to be regeneration.

Turn to John chapter 3 quickly. Here we have aman of the Pharisees, Nicodemus, aruler of the Jews.
He comesto Jesus by night and says, "Rabbi we know that you have come from God, as we know that
no one can do these signs you do unless God iswith him."

Yeah you think you know?

Jesus said to him: "Truly, truly, | say to you, unless oneis born again he cannot see the Kingdom of
God." And Nicodemus said to Him, "How can aman be born again when he is old, he cannot enter
asecond timeinto hismother’ swomb and be born can he?' And Jesus answered, "Truly | say to you,
unlessoneisborn of the water even the Spirit (it’ saconcessive kat) he cannot enter the Kingdom of
God. That which isborn of the flesh isborn of the flesh, that which isborn of the spirit is Spirit. So
don’'t marvel, | say to you he must be born again.”

Being born again is the same thing as being regenerate. It’ sthe work of regeneration, it’s awork of

the Spirit. And Jesus said the wind blowswhere it wishes, and you don’t hear the sound of it or know
whereit isgoing. So is everyone who is born of the Spirit. The Spirit works sovereignly as He will.

Page 20 of 22



Y ou know how Roman Catholicstakethis passage? Thisisbaby baptism. Born again, being baptized
asaninfantinto aningtitutiona church. When Jesus says, "Areyou not THE (definite article), teacher
of Israel, you don’t understand thesethings," He' s pointing back to New Covenant promisesintheOld
Testament, such asthose we find in Isaiah chapter 44 and Ezekiel aswell. Born of the water, even
the Spirit: thisis the work of the Holy Spirit. The washing of regeneration by the Spirit (Titus 3:5).
Thisisregeneration. There has to be regeneration. Religion without regeneration isjust religion.

And it’s interesting that the New Perspective on Paul and the Roman Catholic Church have no
substantive doctrine of regeneration. Thereis an assent to certain facts, "Well you say certain creeds
which aretrueand you try to liveright and you hopefor thebest.” Thereisno quickineing of the heart.
Thereisno being born again. That isevident thoughout Beckwith’ sbook. He never tellsyouwhat the
Gogspel is. Heta ks about the Person of Christ, infused grace and merit, but nothing that | can find, no
concise statement about how sinners are saved.

It'ssimple. What is the Gospel ?

Romans 5:1 Having been justified by faith we have peace with God through our Lord Jesus
Christ.

It iswhat we seeis Phillipians chapter 3, verses 8 and 9c where Paul says:

Morethanthat, | count dl thingsto belossin view of the surpassing vaue of knowing Christ
Jesusmy Lord, for whom | have suffered the loss of dl things, and count them but rubbishin
order that | may gain Christ, and may be found in Him, not having arighteousness of my own
derived fromtheLaw, but that whichisthroughfaithin Christ, the righteousnesswhich comes
from God on the basis of faith,

It's as ssimpl e as John 3:16:

For God so loved theworld, that He gave Hisonly begotten Son, that whoever believesinHim
should not perish, but have eternd life.

In John 14:6 Jesusdecl ared that "no one comesto the Father but through me." | told aRoman Catholic
apologist once that Rome would change John 14:6 to read, "No one comes to the Father except
through Rome." He didn't like that. But it's true. You seeits dl been about power, about keeping
men’ s souls captive by saying, "We are the true church; savation comes only by us and through our
system.” And if you doubt that ook no further that Pope Benedict XVI whoin my opinionisabreath
of fresh air in contrast to the ecumenica side-stepping that characterized John Paul.

In that regard, Nicole Winfield of the Associated Press, on July 11, 2007 wrote:
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Pope Benedict XVI reasserted the primacy of the Roman Catholic Church, approving a
document rel eased yesterday that saysother Christian communitiesare either defective or not
true churches and Catholicism provides the only true path to savation.

Isthat the Gospel ?Cometo our church. You’ ve got to be baptized in our church and do the sacrament
thing. And get blessed when you dieand partake of our Eucharist and only our priestshavethe magic
wand to turn the thing literally frombread into the body and blood of Christ.

Isthat the Gospel?

Doesthat fit, "What must | do to be saved?' with the answer being, "Believein the Lord Jesus Christ
and you will be saved."

Jesus Christ isour only hope. Not achurch, or sacrifice, or works, or purgatory, or Mary. What more
can | do but cast myself on the mercy of Jesus Christ, believing that He died for methat | could live?
What more can | do? What more can any sinner do?

Whilein Wittenburg, Martin Luther, in the midst of his spiritua anguish, found amentor in aman by
the name of John Staupitz (I mentioned him twice before). John Staupitz, in his assignment to the
school, saw L uther—this emaciated young monk who was suffering to no end—and he befriended him.
Staupitz was areformer in his own right. And upon Luther's complaint that in spite of his repeated
promises to God to overcome hissin, sin was aways the victor within him, Staupitz replied:

More than athousand times have | sworn to our holy God to live piously, and | have never
kept my vows. Now | swear no longer, for | know | cannot keep my solemn promises. If God
will not be merciful towards mefor the love of Christ and grant me ahappy departure, when
| must quit thisworld, | shal never, with the aid of dl my vowsand al my good works, stand
before him. | must perish!

Staupitz understood it was al about Jesus Christ: the One dain for sinners.

Where do we go? We flee to the cross! How do | have any hope of assurance of salvation? How do |
know, maybe Rome isright, maybe | anwrong?All | dois| fleeto the Cross! I'm with Staupitz: If
God will not be merciful to me for the love of Christ and grant me ahappy departure—for my love of
Christ—my clinging to Him- shall never with the aid of al my vowsand my good works stand before
him. | must perish. | cling to the cross of Jesus Christ, my only hope.

| pray that is your only hope as well. God so loved the world He gave His only begotten Son that
whosoever believesin Him shdl not perish but have eternd life. The wonderful truth of the Gospel.

[Closing Prayer]
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